£

Reviews

(L2 : MTEREBEEBRIIZLFY > @A (Michael Nylan) ~ Fif&
#% (Thomas Wilson) &% » (A @ 5E3% » &/ - FWEHCORE LR » —O—<
o364 H ©

WEIE > I KB B U A HR

FH#EHF ] (Michael Nylan) BEER{E#R (Thomas Wilson) Zii% && N LlMbz
BE « W T-HErh B R R BB AL 1) (Lives of Confucius: Civilization'’s Greatest
Sage Through the Ages) —& » 1EE 5 FEBE LB LR 2415 B JEU] | HiRR - 7l
BAERE - BEEREIUE TL7) (ERPBOUbIVEERE - BIPERGER
FU1E (collective memory) FIRE[FIRFAUER ZATHR - (Kt > EFTESNERRE Tl
B HERERAE B Al SRR S L PR Bl RS B R o (HPRET AL 704 7P s &
¥~ R - BEAUETHE DU e R B E A SO - R A
e » NEEER - AFREAMEGESR 2 HRE T BAEEASUEE
A TAREE » 16 TREFTIE ERALE ~ B EBEL - R L
IR > R L - SRR - 808 - BEGEER o TN A R
TE R EER R ERE RN A SRR RS IIN A UL FIE R BRI
SR FIZINALRTRE - K > BErdels Tl BHLERE - By TFLF 1 DUHTHY
577 0 BIRCR B BBk o [t E(EpkeE - anfaft ML) BLHERGRE T EHER
B 2 DUBE R Re e pr vl RE A VBTG EFIE R EM 2 &8 TfL7 ) IBRIVER
REERE R E P UL IR A IR 22 - (HA 8] E R ERE - 758
BREARAS T - AFRY IR R AR R -t v] B2 SR P 5 2K

-201-



FELYHREN Fot+ A

B BOAMEE AT LT B AR AER - ARERIVESR - S ELH
RS LD TALT ) BN TSUEE ) R - fe A RIfL T
FHRBA ARt DU BRI 2 R R > (BIRAG E HERE R AR SR - sl st 0 i =]
{EREE S AN AFRRIRERY - AECEBOR ERERVR R T - T 71 TERZPE
GG EANRmER - DB BOa i SAA A - (RS
o AE TELTEV IR T > A RUTHBE R A 2 BRI G DURGR G ~ RT3
=58 - MERREREEES - @MEEESHAR Tl RS HRR,
BERS - AINR TEREBIERE ) (EENET] - e RIEEREEE -
BIHIGESE ~ SRV EAZHR - 2 Z LS S B 1 i A B e AR R > R DA
PR B E A BN S E R B e o AL LA IERE B RE [ [F] — (LA 22
b » HRESALRESE T HAREE SR - (EBUR(CHVEE T - EiR L REIF T
AL - B GEENE - R ZE U EEIEEE RERAIE - B
{LRIE TR B A AR

ML 71 TERASLEER FIE R A AR E R RS DR8] - (hE
WERIERR S - LIS - Tl 7 E- T2 ER gD - rEEE - b
TR RRARER TN o TRANVEME » BERE - DR T I
PR > E S Ear Bl E TRERNE ) 2 NS TREMRRRAE 8 - HERAS - 5
NI TR 238 - 8BRS (CRAG——HBU LS ABARA AT H RN
FIERTRIER - DL TRAE—1 BB LS AR RIIER © L7247
B DURRZIN R S0 - WS AEFER AN ~ i 5 B 2 A A
B o BB . TRAG—) » TRY MAELR T AL Zih » KEHE
RER oI « AL A —ERIRE THE) DIRR TRamy MURL T AL B
ZIEEL o A HBE SR AR RN T A 2 DUk T A BEA - A8
HE ~ N ZHBERER M EE RS - (ERIEEATIN Tl 71 HIERN
AL - O LR BT IR AR B IEE S 3% - U2 E U ATE i E
TR FRTMRERER - B ARIPMEFOC B E (R BRE TS o JAb 0L - 225 mm e
AU IR DU PG 75 LR R A E 2 T - S A IFa R o A A I RITE I
B - BHEREEVCULZIR - DIEHEREAEENET) « 2 BG4 S SR
Fit AT REE R BRI R A S TP - B Z88s U LRI AR - ERREEAR T
() TRAEVE ) RIEARTEGE o S0 Sl M AR fL v 8RR Ry B SRR - 0=
G Rk R R FEURER - B AT S A2V i EET S

-202-



£ 3 Reviews

SR TR o iE L B E AL S TS o TAL Ty
S —E R EEIE - FE o Al TR E A AR RACE - HaERR AR
—E o B T A FERREEC I ~ AML ~ AT IR RN » BRSO R - 1F
LB =T LR > HETHE NI Gan - Hh Bt - JhER
FR R 2 EZ R SE o A EE S Tfl1 ) TS DI £
Ao DU TFL70 BUEER ~ AERRIEHGET THE SRR - BETISRE 2L RER R 2
R EEAC I RAUREAR > AW S RERZIPEOE ~ 1R BRI HRREUE E AR I A
HEER - WIEARAIL - BErae Rt SR B TR T T RER AN AIGLAT Y
HHLATERRS T0E > BRSBTS RS AL (UL - DURGE R REEARR TR A
ZiE] o T ERHEPRBCAHES] B BA A - A RENEE - ARKES
BEORRIRAGR - DU R 2 E RAEmAEE AT - HAB2H R KRR
FESCALIZERT h S R I BU e e R 22 B A U s el AR R E DU AR IR
it © THPIREG ~ DEAFHAHA - BEFEZRAIE fRE O (R
B B ~ AR ) - @R TR RIVERER DU LR # R - F6E
T AR BT o Ak AL A Bl W PRI BIE B R DUBAE 5 A e
JES » EHTERE Tth > RpUm itz A fOiFHcEs - REA TR B
Rk rTRe 2K o Mg MEHas - SIS S THAUEY fIfly -
e LSRR LISl T IER - BANBIRIGECAURTRE - S/ TRCE) AT TEE
ey - B LARE - (EE SAEEZ IR ~ mtd - XL - JhER AR

PEEE) IR ~ R RREAR T AL ~ SRS EREEIER -
R - ST 8 T ANERE -

AENEE it T 15 SEBIIN R BB e 2 A0 PR S R % » S I S i A8
SR~ TRl B v B o AR IR AR R 58 B M TR ER DR s R B TR
SRR R~ SUERR L~ o - St o A IR BRIl T
{HEC - “NIATEITHIAL FIEREE - REREIE SR P SUEZ R TAL7 ) HUR[FIRE
& o fEHERRLT ThRIEY ~ THREL AT - L RHE EE T R — (A
AIMARIRIENIFAE o« BALHEE P RIRREFL - WANRREL o mifE TR
i) THERRME S - RURGES TERSE ) R s S SRV 38 - Wl A sl
) TR - BRRERRE =Bt SHUSE 5 - AT P97 B SRR
BRI e h - (RS B TRE A BUSIIRYE ) - R BB (AR B
HIRER T - Hpr 2R 7 2 EfEE R LR - BHERAUAL T EECER AR - A&

-203-



FELYHRET Fot+Aa

FEFLT TEE) 2P > HEEPE T AIRETE (Immanuel Kant) #f TEE ) A7
FRIERSANIR] - Sl BRORAH PR B A R A B A8 OV S S P RSB ANA] o HaREEA]
FREZ SRS E ARG ] i T2 it A H R EE TR ZERIfL
T o BEREREA SO~ BRSO > BRI E EHEE T AT
HEMER - S0 > REASEHR - BRI ~ il ~ B~ WEELEI
B~ 18238 o EHPH ~ Vi HREE (£ A - Btk E R
b~ B R RRE 2 - WAHEE TERE ) (UL REREEE L > FILIEA
SRR TR R E RS -

AEEEER A T TF b3 ERALT1 o EREEHED T
TR BAFEBBOE ~ it & ~ SXAEIREE F > a0 S 8800 T2 HE ) (thick
description) MFEEH B ~ [Al— ZFEE A ATEEE - EEHR AR ERIIL TSR
EAS R AR LA 2R (hermeneutics) B3 » THFE(ESEIFMEE THHE ) #
111208 - A g S ER B EE MR TGS ~ s > L BRI
R AR RAEE - KL - AFEENFIRASUEE R > DRSS
fE TARERLF TER - TERMETERIVILF + fEm U 2 &L
TERFLRFKIE—BIILT + —(BHTRIE ~ VGRS BRI — (I EHHERE
Wi IRl REE Mo A NBEN ~ gBuafe Te9fl+1 (H33) -
AENMEHEM - TREGRE—EENILF 2 1 RifEE NEE) ffLr 2 —
HRERR T B AME— B HA L TIERINEK - LB R AR E R R R S ERIBOE
A FR 25 - ik 2 B0 H B B G TR R LN B TR © TIAF (R vE AL
TR THHINR) DOEERARANFRH AT R (H 33) > HEEAMEHE R B
hAE TR ) HINRAS Mo TR T -

AFEF—= L) M Gt Fruflr) - EEaiEEn 7 X LUk
MU AL RS AR B Rl TSR > S HR 3 A PERIARAS o HER -
RERVEMIRY > HEE ~ HIEM RGN - il T RE S EE
ALY o BfEIRE ST 73 BT A S E R GEIETE > WE L TR0 > 38 TE
(& LI FLF S A AN R - fth 22 3 B Bt =2 e RO AH SR AR - IR it A2
REJIRMIERZ - HREF1EEHC » BR—RIENESEE ) (H12) >

MEH T ACRE IR ) BEIRS VRS th s JOURCHE > 1 CGREd - FLFER) ToL
TREGUIEEL - FHAHT - 3R ) HERRI AR o SAE @S asaR S e AL T
S B+ \HEEHIR - TLFER8BAW—HReBwFFEEME KA L

-204-



£ 3 Reviews

BUEAR TR ERGE CHBZRST) - 0 BF —Hl A r AR AR E
B #Edw - TR A KR EABGEETINE 2 8l - ERIRANE - i
LR TEHCRE T2 HUFIERNE » 1 ANILAUHEE - BEIR AT DU 23 B 28K
& N AMEZ ISR e - HAOnEw 2 FIERERTAEER
P - HEBER R S A AR R > IR HR5E - s =+ H
Gl (ET - BXA L) FL75esk - FiirsR Al TREDEAL - TEEIAT S
FHZI o GFEGENAHHBARCE » LCARMEE BEARRS THERIFT AAEfBIERA
A WAERTERA ) o JRERZ SRR Z BRI G A - (BSCy) BldiitsR
JHERFRATFIRE=F%  NE TRAFmAER) - #&rE - 7R 7
AL THOAL T EERFER S G USR] - FrE R IR AT A )R
(OTREHE - @ (H5) Gl MrERTmEEN) - G 7P BifrE Tl
2 REELPER A1 > IR UE 26 TR LB FE MR R B, - [FIIREE 261
WAL T ZERIRERRE @R AIE SR 2 RIGERIEF R AR -

HH L AL PASRE IR AL TR eI - AIE RS paiEe (b - IEAT
P  LLEE RS T8 A TR o (HiE BRI E & B B
R ERIFL T SHANR] - SR 7 ELRFETAS AERTA PERUE S - hRe B AL 758
A TER ) HURPIRE R - BKE - AEEEF FIIBCAMES e L@ il R
B 7 NP2 E BTl - RS TR E I E o LR - #lEE - 27
R ARRHY TR Z IR - R ek T AL -

AEFRE FLFMMAHEEE) - DRSBTS ERE
HIB A RRTR > LU AL FIERAE S BT B IR AR R h i B R - A=
WEAVE ~ e > LU RN ~ B AFREBIRARREZ 6 - L7 &1
BT R BT AT AR R B E LT ST - (LT —E
RS ERTHIRZ DHINT o MiESRA T RE—E 25 0 B ER UL 2 RE ~ Bl
FEERMA 2 Titdr ) WETTARRIEC 2 EEE A 2 Bt aTRe 2 LUk L
f 75 FGEATABUL 2 HARR S - i@ SIS - Al DTS (LR 22y
BRG] - BE L WREANEE LR L7 22~ S AL -
DUk fREZBEIG ~ SR BB TR » B AR SCR RN - B CEEE R R H ER s ban

B BGE ~ it GRRERs - RS RRT £ 38 » HEnt &£ RIUBHRE
] > HELE Y ~ RERIBIRRM 2 OSRE) Ei e EBEZRRM 2 ¢

B2) ~ (W) hmERE ~ Rz E e R 2 B E A B A S (R

-205-



FELYHREF Fot+ A

i R EAEMEE > (GH) fURFBEERM 2 WA HEERE -

AEH =T (L7 FL)  EEEBGG R RS - BTt
LURE@ s ~ BRI NIIE S e » ABEE TR Tl FAIUEREREA R £
HlEE - (HRURPERIE L A — B AR SR ERRG ) (H96) - #iGk
[& BB R ML Akl - AESIH 7 AV - ThER IS
FER el - EL) FoCk > DB L7 RO fE 2 R AR EER - DL
K LT HGER R B A TRAIRE S F M B AU RS - AR SR—EERURL - I
ARIIES [ SCRIFRRE L - WA efilil - R fUEREF MBS SRERZE A SUERA
[E R AR 5E o DU (fL#T - D) TERAR > ERAm - A
gz o MR T MRES THedSy (H 123) - HABESHR o M9t fEARsE » K3l
fEm ) Eatas MELRREESH S - HEES : TR %
18 EEZ M o ) B NTTANREMLIER - MEE AT RIS IR IRES 42
Th o XAHNEALE () ZEHEHBERRRR - TGEAE TRR Bar ) S

K1 (High God)» DUBFESIt 218 (H 145) - BRZEENA IR EE LY
B ged sk () By TRy ZEM - thEE TR -

B R NERIERBE T - HRBUERBEZEM AR - St
73 IR AIBE R S LA SR B T S I > DURCRTE SRR 77 Fft ST
HERREHOEE NI EBIRGR - ZRETEMBSHIa R SIE M ~ ST
OB LSRR o 58 TL B A SO HER S S AN ] B RS T ) 5 45 7 I8 AR (B LAY
FASEGRTALES o ZES AL ENISORHIRE ~ ZaUH RIS G - ffSREsE
FIAHEEAL ~ REHIPREL B —(L - SHEL T - RUEBEFHLUKE B EmEUR &
R —HAE TR B o RMTEERGE — D Rl - B RSHERIBCIE R - XX
FRESTE AR BRI IEREE I - 55 N il R AL RFKIRAIE - LERIAE
EAEBIEE IR » ARG AR SR - & TR
BB - BEENESEEESEL PR+ — R E R LR FIRA SRR
UL - STE S FLER R TP Al e [ 1 AH e A TRE T AR PR S AR B A7
TEREAZ T BRIt B FOS A S Sl R A L RS & - FLERMISIRESTE LR B
JTHIFLBIEEE - IEAFIRIR T IR S ICtH S0 - ZNBERL - B G B 5 K A4S
& o E RN AEEN AL BREPR FHEZRE o MfFESEE Tt
o EERRIEHUAS & - iRt T RS MR HEa IR - DU S B
HIHLAIRIS R 2 B 52 e

-206-



£ 3 Reviews

ATHNE GRERERPOLEN) - RITHBAZRIEHEEER T
T Wk TR EERARE (A0~ R SRR ) (e CLIERSARHEE
TR - WA () 1Y TH 728 fERRERZERRTHIAE - X
8 TETL B TEL) o REARRE TEENTAR) - B SCR 2R
R — & AT R 2GS BU LA R REE R £ 3R » Hpot DL Cpf) s
BeH~ B~ BkANfRIERE - VSRR TEE A AUBER - DUR MRS ~ TRGmEHEE
BEERERET o KRR (TE) BEE L2 > B AVEREERE -
TERAHR T 2 A OVER N DABERE - TRHL ) BORS AR - T b R
T T - NEREN - K LIGEE THEO) B GERME ) 2 T3R5
fEE TRABRBE - 3 ~ RZEBEHME (T FAFE - RHEETMEE ORIR
W - @ EE) T T REEE RIS - R 1R ER « Z5 iR e
T o MiE ikl - HE LU= AR LSRG M amE G
A HE TDHGAE ) AU A fae R 2l - 7Em S TEYER Z
IR M AERE - DU OB B S - [BIE M H RS R E
TRh - BRI TR HEAFC G M - BEGEE (FEER—ait
eI EE) —& - B R 22 LT M A A R AR SO RIER(L - DIE
FEFMEBLEE OCULHRUE R AER - BERNE SR LEER SRS
BRI - EAH TR AR L MR - (D B A R

AEEEES ~ SUErEE - REEMMZ mALr - #EEERER T
T IEREHEACHEE - DUAERFRIRF RO EIRES ~ 2iksesd - T4
F 1 S HEREANe] [0] FE B (AN R Y A A7 o R o R SRl SR e FaA Tt
EAB R STERIEE ARG & - EITREAC AV L ~ AL RAVELEEAL - #7
AR AR EERE - BRI RIL 1 EE AR RS L ~ SRR - A
15 B B AHACHIEFTT o SRS A DU S E R L 18 G - S ARELE
B THLF ) JERAEFHE T EARRER - 2 T2 ERIEmEE - DIksE
T S A R RS A AT e o

-207-



FELYHRET Fot+Aa

The Dao of Translation: An East-West Dialogue. By Douglas Robinson, Abingdon
and New York: Routledge, 2015. Pp. xiv+242.

HONG C. Lynne (i 453k), Assistant Professor, Department of Philosophy, Chinese
Culture University.

This book sets up an East-West dialogue, specifically between ancient Chinese
thought and more recent Western theories about language and translation. The
dialogue, as I read it, is a theory that consists of a Chinese skeleton fleshed out with
Western theories. The skeleton, the notions of Dao & and £ wuwei (lit. “no action”)
from the Daodejing JE{E#%, is traditionally understood as a mystical unknown force
and its way of doing things—i.e. not acting or not intervening, and allowing things to
become complete by themselves. Based on such understanding, I divide my reading of
this book into two parts: discussions of Dao and wuwei style/conception of translation.

I. The demystified Dao

The author maintains the traditional understanding that Dao is something
unknown and underlying all things. Yet, by following Roger T. Ames and David L.
Hall’s interpretation of ancient Chinese philosophical texts, he suggests further that
“Dao is habit or the functioning of collectivized habit in society—and, for cosmic
progressivists like Charles Sanders Peirce, the functioning of collectivized habit in
everything” (p.192).

Dao or habit is a collective and intergenerational socioecology that runs through
cultural bodies, shaping and shaped by groups and the individuals within. It is social
because it carries, and is carried by, the group opinions in a society, from individual
to individual, from generation to generation. It is considered ecological, for it evolves
along with the differences and surprises introduced by individuals and generations.
As a collective habit so deeply ingrained in a group’s mind that it is preconscious for
the individuals in society, Dao remains something unknown yet it is not considered
unknowable as traditional interpretation suggests.

To further unravel the apprehension of Dao as habit, the author consults Peirce’s
thinking on habit (Chapter 4), Ferdinand de Saussure’s ideas of the structuring force
in/of language (Chapter 5), Pierre Bourdieu’s opinions on habitus (Chapter 6), and
Antonio Damasio’s somatic-marker theory (Chapter 6).

Habit, as Peirce sees it, is the collection of past experiences which have
formed general laws that ground our thinking in determining one idea after another.
Since habit is internalized by each individual, it “is an automated reasoning process
without an active ‘I’...so that things seem to happen without being willed, without
apparent agency.’ ‘Action without effort,” or #£% wuwei” (p.90). For Peirce, habit
has an evolutionary tendency to grow, for it encounters and encompasses surprises and
transfers the surprises into a new and adjusted habit. To him, what we feel as “instinct”
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in abduction/hypothesizing is actually habit whose history has been developing too
long to be remembered.

The lengthy formation of such developed habit, the author theorizes, requires
preconscious transmission of experiential thought across generations. This is where
Saussure comes into the picture. In Saussure’s view on language, linguistic entities
have no objective existence, for they are simply human constructs from specific
points of view, with particular contexts. It is in the course of transmission from
person to person, from generation to generation that the association of signs and
their corresponding thoughts is decontextualized and that the illusion of stability is
created. For the author, an important formative force behind the illusion that language
is real and stable is “the intergenerational transmission of a preconscious intensity of
experiential thought built up by previous generations of users” (p.126). This implies
that language is transmitted, not propositionally but somatically, by (social and
intergenerational) habits which slowly change over time. The author thus thinks of
language as a socioaffective ecology.

While Saussure considers such transmission force secret and unknown, the
author explains it via icosis and ecosis, two theoretical coinages which represent
different social ecologies in this book: icosis as “the group normative plausibilization
of opinion as reality and truth” (p. 193) and ecosis as “the valencing of behaviors
and attitudes first as honorable, then as good or just” (p. X). Icosis seems to draw the
author’s special attention. It is the process of collectively and affectively stabilizing
what “the group collectively considers to be normatively true and therefore real” (p.
136). To make a group, the target culture, adopt a term is to inculcate the term in the
group “in what Saussure calls parasémes or what Peirce (CP 5.478-476) would call
emotional-becoming-energetic-becoming-logical interpretants: what the members of
the target culture feel to be reality” (p.137) . In this sense, icosis is an ecology in the
sense that it represents the process of stabilization and transmission of the “reality”
that a group has formed, guided, and regulated from generation to generation. /cosis
is somatic for it is experienced phenomenologically by each of the group members
through “sensations, feeling, affective qualia, somes” (p.136).

The inculcation referred to above involves three kinds of stabilizations: the
stabilizations of a word-using in the source culture, of remotely related equivalents in
the target culture, and of the target culture’s reception of those equivalents. The author
suggests that habit is the “psychological or phenomenological ‘mechanism’ by which
all three of these stabilizations function” and that habitus is that which forms habits.
Bourdieu (1967) developed Erwin Panofsky’s (1964) term habitus as “a system of
dispositions active in the ‘fields’ in any society” (p.143). It “guides the disposition-
formation process, involving ‘a gradual process of inculcation’ (p.144). Bourdieu
thinks of habitus as embodied because transmission of habitus passes through body
language, the ways of speaking (les manieres de parler), instead of verbal language (la
parole) or the abstract structure of language (la langue). Habitus works through our
feeling and internalizing social pressures to behave in a certain way. These pressures
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are what the author calls “kinesthetic-becoming-affective-becoming-conative-becoming-
cognitive: a certain felt way of moving (kinesthesis) through the world awakens feeling
(affects), which are experienced as pressures (conations), which may or may not by
verbalized as thoughts or instructions or explanations (cognitions)...” (pp. 144-145).

As it is in a preverbal/preconscious way that habitus presses on individual social
actors, habitus—habit-forming force—is as “secret” as “unknown” Dao. Yet, we can
make use of Damasio’s somatic-marker hypothesis to explain the mechanism of this
embodied, preverbal and preconscious habitus: body automatism.

According to Damasio, even a patient who constantly forgets everything still
has nonconscious preferences related to emotions and “the nonconscious reinduction
of some part of those emotions” on previous encounters of which the patient has no
memory. Such nonconscious emotional tropisms and antitropisms form the core of
Damasio’s somatic-marker hypothesis, “according to which our autonomic nervous
system marks certain experiences somatically as positive or negative” (p.158).
Damasio uses the term “somatic” because the feeling is about the body and uses
the term “marker” to indicate the function of marking an image. This mechanism of
body automatism contributes tremendously to our decision-making by sorting out
considerable quantities of details which “pure reason” would otherwise have to work
through. Some patients with damaged brains have lost this somatic-marker function
and hence have difficulties making simple decisions, not to mention complex ones. For
the author, “somatic markers are the rails that stabilize acquired dispositions [habitus].”
Somatic markers are “conditioned into us through experience” and serve as ground for
reason. This makes reason a “set of socially acquired dispositions.” Hence, “the social
habitus conditions all human behavior, not just irrational ‘body automatisms’ (p.
162). In sum, as we, social actors, feel social pressures to behave in certain ways, we
experience and internalize the icotic and ecotic norms of the group to which we belong.
These norms become our habit through habitus which is preserved and stabilized via
somatic markers.

Habitus or the “social pressures” that make social actors adopt collective
normative habits can be further explained by the social neurology of empathy, a new
subfield of neurology. It shows that body states are contagious when they are displayed
as body language. We mirror our interlocutors’ body states via our mirror neuron
system whose reactions and responses are too rapid and too fluent “to be deliberate,
consciously planned and executed” (p.163). It is thus an automatic and somatic system
which makes us feel in our bodies our group members’ approval and disapproval of our
behaviors. As this kind of sharing of feeling or affection is circulated and networked,
collective social habits are stabilized via somatic markers and become normative
within a group.

The transmission of habitus happens in individuals from infancy. As infants “learn”
from their caretakers through the mirroring of body language, they are “downloading” the
icotic habitus—a regulatory system of guidance—which the caretakers pick up from the
cultural fields in which they live and work.
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The mirror neuron system and somatic-marker hypothesis help to explain, or
they are very close to, Mengzi’s social ecologies of feeling—empathy. For the author,
empathy is to transfeel with each other, to feel as the others feel in the others’ position(s).
To argue for this point of view, the author considers Mengzi’s {_. ren through Laozi’s
/> wuxin (“no heart”) in the sentence B2 A [ .y, DL 05> shengren heng wuxin,
yi baixing xin wei xin (“Sage constant(ly) lacks heart/feeling, takes hundred surnames’
heart as heart”). As the sage takes people’s hearts as heart, what the sage lacks is actually
a “separate stable heart”—a heart with a boundary separating him/her from the common
people (4 baixing; “the hundred surnames™). In other words, the sage does have a
heart—a collective heart that he/she shares with the people and that is “always in process,
always serving as a conduit for the collective feeling that keeps flowing through it” (p.
41). The author thus takes Mengzi’s /(> xin (“heart”)—the locus of ren—as Laozi’s ff
.L> wuxin “nonindividual heart” and identifies them as /(B[ xin wei xin “heart as
heart”. He also translates expansively the term /[ xin here as “heart-becoming-mind
or as feeling-becoming-thinking” (p. 46). “Feeling-becoming-thinking” is an insight
from Kwong-loi Shun’s discussion on Mengzi’s /[>Z B HII/E xin zhi guan ze si (“the
heart’s office/function is to think™) in which [& si is the thinking directed by affect.' The
author goes on to claim that “[the] affective directing/guiding/managing/commanding of
thought/attention/perception/focus in effect saturates cognitive/conscious apperception
of the world with managerial or ‘officious’ affect” (p. 47). This claim is not surprising
if we bear in mind Damasio’s somatic-marker hypothesis that cognition and reason are
guided by affect and conation. Transfeeling or “[taking] heart as heart” is an empathetic
projection, circulated through a group and enhanced by reticulation of the projection.
That it is operated through somatic markers makes it possible for us even to transfeel
the feeling of those who are absent. Social ecologies as icosis and ecosis—group norms
of truth/reality and of goodness—are stabilized and formed as habit by such ability of
transfeeling.

Now we come to a significant innovation: the provisional iE=/[» Dao=heart
equation (p. 41). The author adopts Ames and Hall’s ideas of Dao as “way-making”
and as field of experience. He argues that the Dao is our way-making guided by a
habitualized social propensity—as if there is a force behind—and hence refers to the
Dao as “some unknown force that is probably shaped by habit” (p.56). The sense of
the Dao as field of experience heavily relies on social ecologies which are shaped by
the reticulation of transfeeling. As 1~ ren is considered “an interactive phenomenology
of shared feeling, a socioaffective ecology” (p. 73), a 1 A ren ren would be a person
“who participates tranceptively in socioaffective ecologies, both receiving and
retransmitting other people’s feelings” (p. 74). The author considers that Mengzi’s /[
xin is “the soil in which what he calls the /Y¥; si duan ‘four shoots’ are rooted (Ff
gen, TA21)”. The four shoots are social ecologies in and through which social value

' Kwong-loi Shun, Mencius and Early Chinese Thought (Stanford: Stanford University Press,
1997).
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circulates and which encourage the participation of individuals in the group norms.
Mengzi’s /(> xin hence is that which provides for social ecologies. The Dao=heart
equation in this context could be understood as our way-making and its consequent
field of experience being equal to feeling-becoming-thinking in the sense that the Dao
is made in and through the heart.

We may sum up the section regarding the demystified Dao as follows. First,
since habit is an unknown/preconscious force just as the Dao is traditionally defined,
the author, in following Ames and Hall, identifies the Dao as habit. Second, habit is
formed by habitus, which is an embodied system of dispositions, involving gradual
inculcation of icosis and ecosis—group norms of truth/reality and goodness that are
formed and transmitted intergenerationally. Third, the embodiment of habitus can
be explained by the somatic-marker hypothesis, which holds that our feelings and
emotions mark experience without the involvement of consciousness and that bodily
markers play an important role in our reasoning process. Fourth, as feelings and
emotions are contagious, typically through our mirror neuron system, we have a natural
ability to transfeel or to be empathetic to others. The interpersonal projection and
reflection of feelings power icosis and ecosis, which pressure individuals to think and
behave according to group norms.

II. Wuwei translation

The entire theme of this book starts with the author’s debate with Ritva
Hartama-Heinonen, a Finnish translation scholar. Since Hartama-Heinonen and Dinda
L. Gorlée, her licentiate thesis supervisor from 2001 to 2005, promote abductive
translation as submitting to the unknown force of signs or text, the author qualifies
their approach as Daoist: the force that translators should submit to is something like
unknown Dao and the consequent abductive translation is #Ef% wuwei (“not acting”)
translation, or effortless translation.

However, while equally suggesting a Daoist-style translation, the author holds a
very different view on what this entails. As the author follows Ames and Hall’s position
and demystifies the Dao into social ecologies shaped by habits through habitus, he
also understands the concept of wuwei along this line: wuwei is “not about not acting;
it’s about habitualized acting” (p.26). As our feeling, doing, knowing and so on are so
habitualized that we are not aware of the fact that we are feeling, doing and knowing
things, it feels as if there is not an active “I” that is working but a force running through
us. Wuwei translation, or “d(a)oing translation” as the author phrases it, would then
mean that a translator surrenders unconditionally to “the functioning of her or his own
professional habits” (p. 27), and is able to translate spontaneously, or on autopilot
mode.

Three differences between the author and Hartama-Heinonen are worth pointing
out. First, though both claim to be followers of Peirce, the author maintains and further
develops Peirce’s triadic theoretical model, while Hartama-Heinonen only seems
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to care about the First among the triad, i.e. abduction. Second, Hartama-Heinonen
believes that the author’s approach in his previous work confines the creativity of
translators by the drudgery of acting such as learning a foreign language and consulting
dictionaries. Third, for the author, wuwei is effortless action while Hartama-Heinonen
is in favor of its sense of not-acting. Let’s start with Peirce’s triadic model which tracks
everything in three-step sequences:
1. First: abstract potential; ideal before it is tested in practical reality; the act of
making an intuitive leap from unexplained data to a hypothesis (p.14)
2. Second: challenges from reality (p.14)
3. Third: mediating between abstract ideal and reality (p.14)
The author matches this model with Gorlée’s (1994) instinct-experience-habit triad and
the abduction-induction-deduction from his own earlier work, and he applies this to
translation as follows (1997/2012:63; 2015:16-17):
1. Instinct (G)/ First (P)
Blind, intuitive, instinctive sense of what a word or phrase means, how a syntactic
structure works
2. Experience (G)/ Second (P)
Translating, moving back and forth between the source and target languages
(1) Abduction (R; the author)
- a first approach to the foreign language and the source text
- not knowing how to proceed, being confused (etc.), but somehow making the
leap
- involves creativity, intuition, leaps
(2) Induction (R)
- the translator tests the abductive solution inductively in a variety of contexts
- experience of world, source language, target language and resource people
(3) Deduction (R)
- experience of translation: theorizing, translation precepts, linguistics, text
analysis, cultural analysis, reference works
3. Habit (G)/ Third (P)
Sublimating specific solutions to specific experiential problems into more or less
unconscious behavior patterns (habit) in order to help the translator to translate faster
In the author’s model, even though abduction—hypothesis—is an instinctive
guess, that “instinct” actually derives from habit which relies on one’s accumulated
experience and is formed by habitus through icosis and ecosis. The more experience
one has accumulated and the deeper the translator has been saturated in both the source
and the target cultures, the better guess/intuition he/she would have for new encounters.
This is the point that distinguishes the author and Peirce from Hartama-Heinonen
as the latter takes abduction, as well as the intuition involved, as coming from some
mysterious force of signs and as something detached from experience. She is even
surprised at the emphasis that translation theories put on Secondness—the translator’s
interaction and encounter with the text as reality—and on the active side of translation,
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the act of translation. Hence, abductive translation means for her a passive and
submissive surrender to the sign or text, involving no effort of action.

Wuwei translation, translating without effort, would be like driving on autopilot
mode. In Hartama-Heinonen’s model of abductive translation, the function of the
autopilot comes from the mystical force of the sign, and the translator only needs to
sit aside and let the sign or text drive/translate by itself. The d(a)oing translation of the
author, however, suggests that the force of the autopilot comes from the translator’s
habit, which is formed by the translator’s ample experience in dealing with the transfer
patterns between the source and the target languages and by the source and the target
cultures’ habitualization of their languages. From time to time, the translator may feel
slight turbulences in the process of translation, such as problems and difficulties when
encountering unfamiliar words or incomprehensible syntaxes. In these moments, the
translator would need to “shift out of ‘autopilot’ and into ‘manual’, into full conscious
analytical awareness” (Robinson 1997; 2012:200). Yet, as experience is gained,
the solutions to these turbulences will eventually be incorporated into the autopilot
program. In Peirce’s sense, it means that habit encounters and then encompasses
surprise.

The autopilot metaphor reminds me of the Cook Ding passage in the Zhuangzi,’
the passage that Mihaly Csikszentmihalyi sees as a prime example of flow experience.’
Cook Ding has reached the stage of cutting up oxen without attentively focusing on
the details of the ox’s body structure. He moves the knife spontaneously along the
paths within the ox as if his senses had no need to function. Only when he reaches
a complicated spot does he see the difficulty and deal with it cautiously until it is
resolved. Even though Cook Ding’s cutting seems to be driven by an unknown force,
the spontaneity of his activity actually results from his familiarity with the movements
of cutting and of the ox’s structure. In terms of the author’s autopilot metaphor and
Peirce’s triad, Cook Ding cuts up the ox on autopilot mode. When interacting with
reality—the ox or the world—complicated spots or turbulences constitute surprises that
call on Cook Ding’s/the translator’s attention and full consciousness. After adjusting
his movements and updating his skill, the cook/translator will overcome the difficulties
and the new experience will be incorporated into the “program” of cutting/translating
for future reference. This passage may contribute to the author’s argument of “d(a)-
oing translation” in a twofold way. First, the claim from Cook Ding himself that he
is interested in the Dao rather than in skill qualifies him as a figure who promotes
the Dao. Second, Cook Ding’s numinous skill has been a focus of attention in recent
scholarship, especially in relation to the topic of embodiment and to the debate on

2 For the primary text, see Din Cheuk Lau and Fong Ching Chen, eds., 4 Concordance to the
Zhuangzi 13553 5| (Hong Kong: The Commercial Press, 2000), 3/7/30-3/8/11.

3 See Mihaly Csikszentmihalyi and Isabella Selega Csikszentmihalyi, eds., Optimal Experience:
Psychological Studies of Flow in Consciousness (Cambridge: Cambridge University Press,
1992), pp. 380-382.
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whether effortless action can be achieved through effort, an issue that is called the
“paradox of wu-wei” by Edward Slingerland’. If the author were to interpret this
passage, he would probably see Cook Ding as one who has attained the level of cutting
up oxen spontaneously, effortlessly, on autopilot after having habitualized a set of
movements of cutting up oxen, i.e. affer having accumulated abundant embodied
experience of effortful cutting. Moreover, even Cook Ding’s mastery of cutting still
involves Secondness, the encounter of reality, in that the difficult spots in the oxen still
require his conscious and careful engagement.

One might challenge the suggestion of drawing the Cook Ding passage into
the discussion of this book by pointing out that expertise at cutting oxen is highly
dependent on personal practice and feeling that is hard to transmit to others. However,
if taking this passage as a model that stands for other fields of experience, such as
morality or life-cultivation, one must have learned, nevertheless, how to engage
through certain norms of those fields, whether verbal or preverbal, when one embarks
on them. These norms have been established and modified by, and have been evolving
through, previous generations before being transmitted to the present. This sense of
ecology, icosis and ecosis in particular, is a contribution of this book to the wu-wei
paradox, or to the debate on whether morality-cultivation is moral or not. It is also this
sense of ecology that signifies the contribution of, in the author’s words, Mengzi’s
version of wuwei—7JJiflf: wu zhu zhang “not to help [the plants] to grow”—to the
topic at issue. As the plants know best how to grow, the best way to help them is to
guarantee their environmental conditions but not to intervene in their growth and
development. As the author notes, the environmental conditions, the ecology, have
never been isolated from the plants by Mengzi. Rather, Mengzi considers “human
ethical growth ...as the whole ecology” (p. 51).

It is exactly because of this ecological sense that the Mengzi passages add
positive value to our conception of wuwei in applying it to translation theory. If we
only consider and discuss the translator’s translating, the actor and the action of
translation, Laozi’s wuwei is probably sufficient to the debate in the sense which the
author previously worked out: “fEHEfs » HIEARIE wei wuwei, ze wu bu zhi” as “let
go of control and the solution will magically emerge” (Robinson 1997; 2012). This
sense of wuwei can be modeled as follows.

The one who lets go of control/acting effortlessly | The work

Laozi I or Ruler MYflad things
achievements
Mengzi Gardener Plants’ growth

4 Edward Slingerland, Effortless Action: Wu-Wei as Conceptual Metaphor and Spiritual
Conceptual Ideal in Early China (Oxford: Oxford University Press, 2003), p. 5.
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Translation

Translator Translation
scholars

With Mengzi’s ecological concern, we need to add another column that signifies
the supportive conditions.

Th ho let f . .
© one Who fets £0 0 The work Supportive conditions

control/acting effortlessly

Laozi I or Ruler My'nad things
achievements

Mengzi Gardener Plants’ growth | Ecological system
Translation Translator Translation ?
scholars

In Mengzi’s plant case, the supportive conditions would be environmental
ones such as water, soil, sun and so on; they are necessary for the growth of plants.
According to the author’s theoretical framework, I suspect the condition that is
necessary for translation could be summed up as the training of the translator: learning
well the source and the target languages, becoming familiar with the source and the
target cultures, learning and acquiring mastery of the transfer patterns between two
languages, and so on. Perhaps it is the process, or the whole project, of training, that
the author intends to focus on in this book. As such, effortless translation simply
represents the final stage or achievement of training and it is not sufficient to explain
the entire process of a translator from novice to master. Perhaps the crucial difference
between the author and Hartama-Heinonen is that the latter seems to ignore, or
downplay, the cultivation necessary to become a translator, while the former seriously
looks into the process of training.

It is also this sense of process that indicates the author’s degree of relying on
Ames and Hall, who are in turn influenced by Whitehead’s process philosophy. The
author agrees with Ames and Hall’s translation of # cheng in the H1Ff Zhongyong
as “creativity” (pp. 107-109; Ames and Hall 2001). Based on their “understanding
of reality as creative and of creativity as the animating drive powering everything
that exists” (p. 109), the author argues against Hartama-Heinonen’s concern with
the translator’s creativity. In Hartama-Heinonen’s view, only passive abduction that
consists of pure instincts—the instincts that never engage with habit or experience—
leaves room for creativity. She also holds that the author’s emphasis on habit, or on
habitualizing anti-creative routines, would confine the creativity of the translator.
Having interpreted Hartama-Heinonen’s “creativity” as freedom—“freedom from
conscious effort” (p. 106), the author argues that such freedom actually results from the
translator’s training. He further declares: “[the] translator is most ‘excellent’ ({2 de)
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and most ‘creative’ (35 cheng) when she or he has internalized/habitualized the field’s
or marketplace’s communal norms, values, and attitudes as a creative completion of
self” (p.111). In so far reality is a process and therefore creative, nothing in the world
will be uncreative.

II1. Final remarks

In this review, I have taken the liberty of reconstructing the logical flow of this
book so as to make it more accessible to myself. The author’s theoretical construction
regarding the demystified Dao—Dao as habit—is not difficult to follow if one takes
Ames and Hall’s approach. In the same line, the author rather successfully enriches
the theoretical background of the demystified Dao by combining specific modern
Western theories. One should be cautious, though, in taking the understanding of
Dao as habit as the most plausible interpretation of the Dao in the Laozi. After all,
Ames and Hall have been influenced by Whitehead, whose philosophy draws on
American pragmatism, which has in turn been influenced by Transcendentalism (p.
110). Even though ancient Chinese ideas play an important role in the philosophy
of Transcendentalism, as the author reconstructs in §3.7, it is hard to say whether
Transcendentalism comprehended these ideas in exactly the same way as Chinese
intellectuals did in ancient times. Would Laozi, as well as Laozians, really agree that
Dao is habit as constructed by, and evolved with, social norms? Can this understanding
coherently interpret Laozi passages? How does this view compare, for example, with
the forty-eighth chapter of the Laozi, which says “FE2H 4 » BB HE wei xue ri
yi, wei dao ri sun” which Ames and Hall translate as “[in] studying, there is a daily
increase, while in learning of way-making (dao), there is a daily decrease™?’ Should
we also interpret these two lines as different stages of one’s profession, as indicating
a “before” and an “after”? If so, training as the “before” is apparently not part of Dao,
the “after.” In other words, way-making does not include learning/training; it is done
through decrease rather than through increase. Such are the questions the author might
need to solve in referring to the Laozi in relation to a theory of translation which takes
training into consideration.

In this regard, the Zhuangzi, another of the classic Daoist works, might offer
more sources as it contains a number of what A. C. Graham groups as “knack stories,”
stories of people who master specific skills to the level of spontaneity, including
the Cook Ding story discussed above.® Knack stories in the Zhuangzi have attracted
considerable attention in modern Zhuangzi scholarship, with a particular emphasis on
the topic of embodiment. If the author would like to consider including a discussion

> Roger T. Ames and David L. Hall, Dao De Jing: Making This Life Significant: A Philosophical
Translation (New York: Ballantine Books, 2003), p. 151.

6 For further discussion, see A. C. Graham, Chuang-Tzu: The Inner Chapters (Indianapolis;
Cambridge: Hackett Publishing Company, 2001), reprinted, the chapter entitled “Spontaneity”
pp- 6-8.
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of the Zhuangzi knack stories, his theory of d(a)oing translation might be enriched not
only because of the text but also because of the related scholarship, and the result might
in turn contribute to the field of Daoist research.
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