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The Lii.shih Chun-ckiu B&ﬁ*‘}( and
Tsou Yen’s $ifiy Theory of the
Five Rotatory Ascendants

(Wu Hsing 31.47%)

D. C. Lau 2| & *

That there is a connexion between some of the views contained
in the Li-shih ch’un-ch’iv and Tsou Yen has been accepted by many
scholars since the general discussion in the twenties and thirties about
Tsou Yen and the wu hsing theory sparked off by Liang Ch’i-ch’ao’s
P EEHE “Yin-yang wu-hsing shuo chih lai-li” BRERFTRZHKE (The
Origin of the Five Rotatory Ascendants Theory)® and Ku Chieh-kang’s

* B A ARBHRACHARFEE » REFPEFEIHARFOELE

@ As the conventional rendering of wu hsing as Five Elements fails to bring
out the connotations of the term, I propose to substitute for it the new
rendering of the “Five Rotatory Ascendants”, as this at least brings out the
salient points that at any one time one of the wu Asing is in the ascedance,
and that this ascendancy is passed on by rotation.

(® First appeared in Tung-fang tsa-chih EFHHEEEE, 20.10 (25 May 1923), pp.
70-79, subsequently collected in Ku-shih pien st (Peiping dtZF : P’u-she
7k, 1935), Vol. 5, pp. 343-62.
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FELER] subsequent “Wu-te chung-shih shuo hsia te cheng-chih ho li-shih”
TR IAR T WBIARE S (Politics and History as Conditioned by the
Theory of the Cycle of the Five Virtues). ® Ku thinks that Tsou Yen’s
wu~te chung-shih theory, though none of Tsou’s _work have survived,

is preserved in the opening passage of the “Ying-t’'ung” [JE[H chapter
in the Li-shih chun-chiu. @ What is preserved there is the theory
that succession of ruling dynasties is in accordance with the principle
of rotation of the Five Ascendants. In 1966, Pofessor Wang Meng-ou
FE5ge published his detailed study of Tsou Yen under the title Tsou
Yen yi-shuo k’ao ${3& 5% (A Study of the Remnants of the Doctrines
of Tsou Yen), in which he put forth the theory that Tsou expounded
two versions of his theory which can be designated (a) the minor
rotation of the Five Ascendants and (b) the major rotation of the Five
Ascendants. The first refers to the cycle of the seasons in the year.

The second refers to the succession of dynasties. ® Ku Chieh-kang
dealt only with the latter. In 1975, Hsli Fu-kuan #7§#] published
Volume 2 of his monumental Liang Han ssu-hsiang shih BB B (A
History of the Thought of the Two Han Dynasties), the opening chapter

of which is entitled “Lii-shih ch’un—ch’iu chi ch’i tui Han-tai hsiieh-shu

yii cheng-chih te ying-hsiang” B K EH F HBE ARG SERG AV B (The

® First appeared in Tsing Hua hsieh-pao {EFHEERH, 6.1 (June 1930), pp. 71-
268, subsequently collected in a revised version in Ku-shih pien, Vol. 5, pp.
404-636.

Ku, pp. 419-20.

Wang Meng-ou, T'sou Yen yi-shuo k’ao (Taipei: Taiwan Commercial Press,
1966), p. 56.

@ ®
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Lii-shih CRun—ch’iu and Tts Impact on the Learning and Politics of the
Han Dynasties). ® In this chapter he deals at length with the influence
of Tsou Yen on the Lii-shih chun—ch’iu. Hsii, like his predecessors,
believes that Tsou Yen influenced the Li-shih ch’un-ch’iu in its account
of the dynastic succession in the “Ying-t'ung” chapter and in its
treatment of the monthly ordinances in the opening chapters of the
twelve books forming the chi #g (schemata) part of the work. The
focus of interest, however, is different. With Hsii it is political and
intellectual. He thinks that the Li-shik ch’un-ch’iuv put far more em-
phasis on the monthly ordinances than in the succession of dynasties,
and it was through this side of the Lii-shih ch’un-ch’iu that Tsou Yen
exerted his influence on posterity. Hsii argues that as the twelve parts
of the “Yiieh-ling” A4 (Monthly Ordinances) is dispersed into the
twelve books forming the chi, Tsou Yen’s teaching was made the frame-
work of this part—the most important part—of the Lii-shih ch’'un-ch’iu,
the remaining two parts, the eight len & (surveys) and the six lun F
(discourses), being subsidiary in nature. The possible influence of
Tsou Yen is confined to certain portions of the Lii-shih ch’un-ch’iu,
with the major rotation theory being found in the opening passage
of the “Ying-t’'ung” chapter and the minor rotation theory in the “Yiieh-
ling”, but as the “Ying-t’ung” chapter has been shown to have incor-
porated Tsou Yen’s views by previous scholars, particularly Professor

Wang, I shall confine myself to the opening chapters of the twelve

® Hsii Fu-kuan, Liang Han ssu-hsiang shih (Hong Kong: The Chinese University
of Hong Kong, 1975), pp. 1-72.
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chi which make up the “Yiieh-ling”.

II

The “Yiieh-ling” is a calendrical work. It deals, on the one hand,
with the natural phenomena that appear in each month, ® and, on
the other, with administrative measures appropriate to the month, On
this was, at some time, superimposed the scheme of the wu hsing.
There were various ways this was done, and the point at issue, for
us, is whether the way followed in the “Yiieh-ling” was the way
adopted by Tsou Yen.

The crux of the matter lies in the correlation of the Five Ascen-
dants with the Four Seasons. In order to learn more about the
problem, we should, perhaps, survey briefly other calendrical works
that existed before the “Yiieh-ling”.

A number of calendrical treatises are to be found in two works,
the Yi Chou-shu i%JEZ and the Kuan-tzu %+. In the former there
are three chapters, 51 to 53, which deal with the calendar. Chapter 51
is entitled “Chou-yiieh chieh” [§H# and, as the title suggests, deals
with the months of the Chou calendar. It divides the year into four

seasons, chun % s hsia B » chiu FX s tung %, and each season into

@ Tt is to be noted that in this aspect of its content, the “Yiieh-ling” follows
the tradition of the “Hsia-hsiao-cheng” E/FE which forms chapter 47 of
the Ta Tat li-chi K& « The simple nature of the information appended
to each month seems to point to the “Hsia-hsiao-cheng” being an ancient
compilation. As to whether it is actually a work going back to the Hsia
dynasty, it is difficult to say.
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three months, meng &, chuug {p, chi Z, a nomenclature followed
also in the “Yiieh-ling” of the Lii-shih ch’un-ch’iu. Each month has
its ch’i chieh FEi.
The “Chou-yiieh chieh” states,

EYELER  KRAH - ©

The myriad things come into being in the spring, grow in the

summer, are harvested in the autumn, and stored in the winter.
We can see in the Li-shih ch’un-ch’iu that sheng 4z, chang &, shou
I, ts’ang & form implicitly the underlying themes of the four sections
of the chi #¢ part of the work. The “Chou-yiieh chieh” makes statements
about

K24 » BEW » BARBRYE o ©

according with Heaven while appropriating the Mandate, adopting

a new month as the year’s beginning, and changing the dress

and altering the designation.
and goes on to explain that

—X—E » RAHE - ©

the alternation between refinement and plainness is to show that

one does not follow in the footsteps of one’s immediate predecessor.
There is no mention of the Five Ascendants, although there is mention
of yin-yang B&.

Chapter 52 “Shih-hsiin chieh” [:Ziff seems all of a piece with

Yi Chou-shu, T's'ung-shu chi-cheng #EHRK ed, ch. 6, p. 152.
© Ibid, p. 153.
@ Ibid.
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chapter 51. The main difference is that instead of dividing the year,
as in the “Chou-yiieh chieh”, into the twelve chung-ch’i thég, it divides
the year into twenty-four ck’i, that is, the twelve chung-ch’i together
with the twelve chieh-ch’i &i%,. The natural phenomena in each ch’
period are noted, and these mostly agree with the “Yiieh-ling” of the
Lii-shih ch’un—ch’iu.
Chapter 53 “Yiieh-ling chieh” H 4% is no longer extant. There

is a comment by Wei Cheng %% in his Chien-lu 3% :

(H4) BREH o BAREIEREY » (A4) RRHBRERD O

The “Yiieh-ling” arose in high antiquity. All Lii Pu-wei did was

to put this ancient “Yiieh-ling” in order. Hence it is by no means

certain that the “Yiieh-ling” stems from Ch’in times.
It is very likely that the ancient “Yiieh-ling” referred to here is that
of the Yi Chou-shu. If so, then, in Wei Cheng’s view the “Yiieh-ling”
in the Lii-shih chun-chiv was based on the “Yiieh-ling” of the Y
Chou-shu. As a good deal of the contents of the two chapters, 51 and
52, is preserved in the “Yiieh-ling” of the Lii-shih ch’un—ch’iu, this
conjecture is likely to be correct. This places the “Yiieh-ling” of the
Lii-shih chun-ch’iu squarely in the tradition of the calendrical litera-
ture of the Y7 Chou-shu. There is one point of difference which is
worth noting. Both the “Shih-hsiin chieh” of the Yi Chou-shu and the
“Yiieh-ling” of the Lij-shih ch’un-ch’iu accept the principle of the

interaction between natural phenomena and human action in the form

@ Wei Cheng-kung chien-lu B Chi-fu tsung-shu $E#E ed, ch. 4,
fol. 5a.
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of ritual action of the Emperor and administrative measures, but
whereas, according to the “Shih-hsiin chieh”, any abnormalities in
natural phenomena will have an adverse effect on human affairs,
according to the “Yiieh-ling” in the Li-shih chun-ch’iu, it is the other
way round: any action on the part of the Emperor and any adminis-
trative measure out of season will lead to natural calamities.

& <& <& <& <&

The Kuan-tzu is even richer in calendrical treatises than the Yi
Chou-shu. There are five chapters which deal with the calendar, viz.,
chapter 8 “Yu-kuan” %', chapter 9 “Yu-kuan t'u” &'EE, chapter
40 “Ssu-shih” JUpE, chapter 41 “Wu-hsing” F 47 and chapter 85 “Ch’ing-
chung chi” #&& . Besides these five chapters, chapter 52 “Ch’i-ch’en
ch’i-chu” +E -+ and chapter 53 “Chin ts’ang” ZKj also contain
some calendrical material, but as this is not germane to our problem,
we shall not discuss these two chapters.

Our problem is the correlation of the seasons of the year with
the Five Ascendants and all five chapters have a bearing on the
problem. We start with chapter 41 “Wu-hsing” as the method it adopts
is a simple one. The year, instead of twelve months or four seasons, is
divided, instead, into five equal periods,each consisting of seventy-two
days. Each of the Five Ascendants is dominant,in turn, in one period.
The formula x hsing yii 474 appears in each period, X being
the Ascendant dominant in that period. The point to be noted is that
in order to match the year with the wu Asing, the normal division of the

year into four seasons is put aside in favour of a five-fold division.
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Chapter 85, “Ch’ing-chung chi”, which divides the year into four
seasons of ninety-one days, each correlated with one colour, has got

one peculiar feature. Its correlation is as follows:
Spring Summer Autumn Winter

Green Yellow White Black
(Wood) (Earth)  (Metal) (Water)

It differs from the standard correlation of
Spring Summer Autumn Winter

Green Red Yellow White Black
(East: Wood)(South: Fire)(Centre: Earth) (West: Metal ) (North: Water)

The revision consists in the replacement of red (fire) with yellow
(earth) for summer. This was done obviously to deny recognition to
red (fire) as a legitimate dynasty. The man with a motive for doing
this can only be Wang Mang F7§. ® Wang Mang’s political manipula-
tions do not concern us, but the standard scheme of correlation of the
Five Ascendants with other categories of things, which is to be found
in most calendrical treatises, does.

In the standard scheme the Five Ascendants are, amongst other
things, correlated with the Five Positions and the Four Seasons. As a
consequence of the prevalence of this correlation, it has simply been

assumed by scholars that from the very beginning the Four Seasons

@ See Ma Fei-pai [BIEE, Kuan-tzu Ching-chung pien hsin-chian & FIKER
Pk (Beijing: Chung-hua shu-chii, 1988), p. 735.
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and the Five Positions (wu-fang FJ5) ® were directly matched, but
it is doubtful if this was the case. There is evidence that, in the first
instance, the Four Seasons were correlated with the Four Positions
(W07) while the Five Positions were correlated with the Five Ascen-
dants. This is borne out by the “Shih-tse” EHj chapter of the Huai-
nan-tzu YEEsF where there is a passage with the heading wu-we:.
Bk A

(Hal) s528 » B#A (L) BEiet » BAAZE » REHHZR > (HO
() () Az#r o F () (R) BIARZE » KR~ G2/ H2
T8 o

(Ha2) H4E @B BN BEE - ERE  TE > "RE » &K
5 GEREE o PRI o BIBHIE » mCHD (B B FSME > I - TTRE
I-WI5% o

(Hb1) Bih2fE » EibFEkest » BB E » HERKREZE - 777
MR e s B TH

CHb2) 34H : 8HE s BAL » KR » RO - 05 - RE5HE Bl
5 BEEH - MUK - AT AH » RESRS » M o HEE - IR

(Hol) rhizfB» 1 ERIEREL » HAZHYE  LEZHE » RRZ
W > FRL T 0 WM~ T~ PIHE > DRSS RERRE » K
W R ZfTEE s B TR

(He2) 3&E : BWARN » BTAH » ARERE  4NEE LWL - IE

@ Ssu-fang UJj consisting of east, south, west and north are the Four Positions.
To this is added the Centre (chung-yang fhi) and the result is wu-fang FHH
or wu-wei Fifir. There is no ready equivalent in English. In this paper I have

used the term the “Five Positions”, though, strictly speaking, fang carries
also the connotation of direction.
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wLR TRRE » BEE » MAME » DIBEYZ (BT o

(HA1] #0528 » 5 E#EHRD ~ W » MEZAZE » AE=E » hEZ
B NIEZE » D~ BIRZFTRIE s BTH-

(HA2) H4H B SRDE » HEW - 25800 5 MiZ5 . EEE » BB
B o RHYRTE o FEBRTE 5 BEEH o LUK o BERAA - <FFIM s BRER . EEH
RN ©

(Hell Jb52M » BABEEWZE » LESEZS » HRERK s BEER
T~ BHEKZE » i XKEZAAE B TH o

(He2) HA4H @ mELE» EIRAR o BREE - EHE » 2850 » Brdln » &E
5. B0 (B (10 M RE%E » bl s BRE BMZH MREA
(BAD BE (T ER TE1) » SZBE « RETTH » BEHK - A
BEZH o BWiENEKE o BHTAK » JFEEH  HEE - @

This passage consists of five paragraphs, (a), (b), (c), (d), (e),
dealing with the Five Positions. Each paragraph is made up of two
sections, (1) and (2). In the first section the demarcation of the
geographical region of each of the Five Positions is given. It is to be
noted that nowhere are the Five Ascendants explicitly mentioned. The
second section begins with the formula ¢k’ ling yieh F4H (its
ordinances are). What strikes one is that these ordinances which here
come under the Five Positions, are the same as the ordinances that
appear in calendrical works under the months or the seasons: It is, at
any rate, inconceivable that the ordinances prescribed here should

have no seasonal connotation but observed only in certain geographical

@ Huai-nan-tzu, Ssu-pu ts'ung-kan PUH#EF) ed., ch. 5, fols. 14b-15b.
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regions. Thus one cannot escape -the conclusion that the appearance
of the ordinances is an implicit reference to the seasons and so linking
the seasons of the year to the Five Positions. Furthermore, the Five
Positions are also correlated with the Five Colours, a correlation also
to be found in the “Yiieh-ling” of the Lii-shih ch’un-ch’iu.

The treatment here of the Five Positions is reminiscent of what is
found in chapter 8 (“Yu-kuan” &%) in the Kuan-tzy. The interesting
thing about the Kuan-tzu is that the text of chapter 9 is identical with
that of chapter 8, except that chapter 9 is called “Yu-kuan t’u” YEE
instead of “Yu-kuan”. As the word fu occurs in the title, this may
give the impression that only the “Yu-kuan t'u” text was originally
arranged in the form of a diagram. This is not the case. Although the
word £# does not occur in the title of chapter 8, there is reference
to the £’z in the body of the text where the location of the relevant

sections in the diagram is given as follows:

(DgLfE (R B5+
(L) R B SR 5 5 4
(SNEkfE HA B TS 05 5 4
Ny SiEFiyepaLiy
(5) L R E AL 54t
(B)hE R 5

(7) L) R SR 5 7 4t
(8)LLJE A e 5 T 4
(9) ) 1 7 05 T 4
(105 5 R B 6 5 75 4%
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In chapter 9, (1) to (5) are further designated as pen ’» JK[E (primary
diagram) and (6) to (10) as fu r» EjE (secondary diagram). From
this we can see that the text was originally arranged in the form of a
diagram with a section in each of the Four Positions and a section in
the Centre, with each section consisting of two parts. The two parts
of a section, in the present linear text are separated and no longer
contiguous presumably because of the actual order in which the sections
were read. There is one other point of difference from the Huai-nan-
tzu text. In the “Yu-kuan t’u” the Four Seasons are mentioned explicitly
in each section. From this we can draw two conclusions: (1) the Five
Positions are explicitly linked with the Four Seasons, and (2) the

correlation between the two is set out in the form of a diagram.

~

5

(#) K NG

b

~
R
-/

Now there is a fundamental difference between the Four Seasons
and the Five Positions. The Four Seasons is a linear concept while
the Five Positions is a two-dimensional concept. Being linear, the
succession of the Four Seasons represents the whole year. There is no
room for an extra season. The Four Positions, being spatial, leave room
for a fifth position, the Centre. Thus in correlating the Four Seasons

with the Five Positions where to find a niche for the Centre is the
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problem, One method is for the Centre not to have a domain of its own,
as in the Lii-shilk ch’un-ck’iu. Another method is to rob Summer of its
last month and give this to the Centre as in the Huai-nan-tzu. Needless
to say, neither arrangement is satisfactory.

In the Shang-shu ta-chuan f5EK{H a version of the passage from
the Huai-nan-tzu quoted above is to be found, which runs as follows:
(Sal) HH2M » HMAEBHN » HAZE o AR » WALRZ
(Sa2) ELEZBHEAR  IEREE » BEHRAR ERAR EEA
&, FWAT AT  AERT  BEBRA: » B2LA  BZHUA o
pUE-rd i
(Sa3a) mEZA » WHBEEND » A » RILRRE o FLA » BRKIFFFT »
WIAE ;B . BARAR - WS (B) () o EEE - fREW o JUE LM
A o
(Sa3b) fhEZ A » WHERESE » BB RERF » RIERELE < WiaH
= () (48 B WA A (B (F) & WREm » (B OB BRR
ok FEREARTE o BRARTE » HARET » R BR » BAZH o
(Sa3c) BEZA » MEEAED » B RIDNER o WaH | EREE - M
Gham s HEPLTS » £ o 1ERIR > SUFTRERE » HUEIRAS » DU ©
(Sb1) Rz » BB AR ZE o TR ~ MR L ©
(Sb2) BESBM-AH AERERE  EALE ) ERER A
%ﬁﬁ%’ﬁmﬁ%’Eﬁﬁ%9%5%%%’ﬁ2m%’%zu&§°%ﬁ
Bzt o
(Sb3a) BEZA » WHMAA » BEFIE » RILNEME o RBB > BAKE
Mo WMAHE : @AM KA BER » Bk o HA IR -
(Sb3b) MEZA » MRS » B4EH » FENTE o RILHHELE © WaH
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RES » BUF » BIRK » KRR ITRHE o HEL D T BUE » X
T DERE - IA4RT - '

(Sb3c) ZHZA » HHAEED » #5850 » RERPE » RILHRMIE o B
& KRR o Wi HE ¢ BEBGR » R o BB s LB 0 MK o
(Sel) ehitzfli » BRAHEREZE o WEW -~ WELEZ o

(Se2) Xz H » WM » MPRRAHE - RRAFEZE » BRITE » Al
IAIRE » SROE 245 1 WEE > 628 » PIREl » B » AN o
(Sd1) PHZME » BRDEEZR 25 o W/ ~ BT o

(Sd2) HEHZEMN+AH» AKRER » EHALE > MEAR B
% ARAK  BEMAB » HERR » BiEIRK » B2 » 2 HT R o
LRk 2 S o

(Sd3a) BAKZA » HMELED » BRAR » RICHRHIE » SUHE - Ik
B o W4 HE D ERE AR BT BB BT o HBE ¢ IR
(Sd3b] K2 A » HMTIES » #EFF - RERF » RIERRE o Yo :
EIYE - BEER  EREA » WS » Bkst o HEk . TWE  BEKE il
o BB o HARKER s RICBEATE » B I BREE  BRAK -
(Sd3c] KA » WRELD » ERHEE » RiLRER - WaH : Bk
NP BURE o RE'E 0 BRNEE 0 BRIEBVE 0 DIRIEE o

(Seld dbhzfli» BT AIEREZH o Wi~ WREHZ

(Se2) HHKAGBHE+AH » BERILE » FHFAE » BEAR » AL
RBAK » BEAR  HERTE  BFEYDRHE  B2UA » B2 HUTX - b
pUESE iR

(Sedal) HXZA » MRBEAEAN » WHERME » RiCHNEE » BB ke
o WiaH L RER BRE S BRER  BER » WEBR o Bk IHMEBT o
(Se3bl) &2 H » HIXEIEE » #EEF » RERH » RILRKIE o WHH -
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HAGE » (L7048 o SRTRA o ASRREE > TEPAGE o AR MR NRRIE o BRSS
Wl o WKEE o JHAREBLT)

(Se3c) BEAZA » AREAD B REKER - MaH kR €
o, IFEE > SIRIE » WER o IARBEIHE o HERE s MaEKR e BT
B IASE®

It is obvious that the passage is a longer version of the Huai-nan-tzu
passage. Each of the five paragraphs begins with a section which has
a parallel in the Huai-nan-tzu (Sal, Sbl, Scl, Sdl, Sel parallel Hal, Hbl,
Hecl, Hdl, Hel respectively). The parallel texts can be set out in pairs

of parallel lines as follows:

Hiew T - BRI
S B KM
Ffr
(Hal) ®h2EmE (1) BEEEmAAZEREREZA () ()
(Sal) W ZBEEA HEE
H o) A2 (1) (6 BAZE KR ez #i
s 1 Az SEARWAE A
H —F& -
S
(HbD) Hh= @R R MMERKERZY K
(Sb1)  FHZEE AL HE KRR
Hyfie ##-TH
s "z

® Shang-shu ta-chuan, SPTK ed., ch. 3, f ols. 21a-23b.

— 99 —



16 PECEWREET

(Hel) hRzBHESREREIIAAZMELESZRYE BRZHE

(Scl) whizfEg B SIESVN el i
HEZERMNEHENEEERKZNEERNBE &% Bl
S WER G+
Hfrr] HB T2
S "z

(Hdl) WhofeE RPN AEEZA 2 BERSERE 2 RTES
(Sdl) W ZHE wy  WEEZRZ
HE A BEZEHE HBE_TH
SEHABRWEK A
(Hel) HZBANBHEWLE  LBATE2AARERK
(Sel) du5zfEE Tadtz ®
HEHBAZE ¥ XEZHE #E_T8
S ZHERHEAMXE Az

Then follows a section with no parallel in the Huai-nan-tzu which,

=2 2= B AT
EERE
=

when extracted from the rest of the text, runs as follows:

URFD (Sa2) BLHEHWE-TAH » SFMREE » EHAR » ¥EAR »
HERE\SE  WHRAT  HAF  HERT » HEPRE B2
A B2 LA o IR S Sih o

(FE5) (Sb2) BHFELSEWE+AH - AEREYE  EHN-LE BEER %

-0 FRER  IFHAA  HERS » SEERE » B2
2 DISER o thilH 2 824, o

Cehged (Se2) +£FEZH » fRAdE o AhRRBE o BHEESE o
(FEA) (8d2) HEHZBHEEAH  AKNER » EHAR » ¥EAR
HEAE BRI  BREAE  HERE BEHRK-EZ LR
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22 DI o BAIpz gEth o
Cb5) (Se2) EHAEME+AH » MERILE » BHAE » ERAR E
BeAss » BRATR » HEGE  HERFE  BEPRHK  B2U
s B2 HTX o A 2884 o
This extra section in the Shang-shu ta-chuan, except for the Centre,
gives in each Position an account of the ritual welcoming of the advent
of each of the Four Seasons. Thus the Four Seasons are correlated with
the Four Positions. The welcoming of the Four Seasons is also found
in the “Yiieh-ling”:
(W FZH » RFHEZA ~ JU -~ 3 ~ REBEDFEREA
@RLEZH » RFHEZA -~ U~ REBGAERTEA -
@Kz H » RFBEZA ~ U~ BERKEAKRNERS -
Wir &2 B s RFBEZA ~ S~ KERBALRALR - ©
There are, however, sufficient differences between the two accounts
to suggest that they belong to somewhat different traditions. First, in
the Shang-shu ta-chuan the concluding remark to each of the seasonal
accounts relates the ceremony to music, e.g., “This is the music for
welcoming Spring. ” This reference is absent in the Lij-shih chun-ch’in.
Second, in the Li-shih chun-ch’iu the ceremonies take place in the
outskirts in the Four Positions: tung-chiao T, nan-chiao %55, hsi-
chiao ¥i%%, and pei-chiao JL%F, whereas in the Shang-shu ta-chuan,
they take place in the fang % of the Four Positions: tung-t’'ang & »

nan-tang ¥, hsi-tang ¥i%, and pei-t'ang jbE. The difference in

@® Li-shik chun-ch’iu, SPTK ed., ch. 1, fol. 2a; ch. 4, fols. 1b-2a; ch. 7, fol. 2a;
ch. 10, fols. 1b-2a. :
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the case of the Centre (rhit), however, is intriguing. In the Li-shih
clun-ch’iu, it is said that the sacrifice is to the chung-liu w&. This
puts the sacrifice to the Centre(in a)set of sacrifices to various parts of
the household in the different seasons: ck’i ssu hu H.jl/= (the sacrifice
is to the door), ch’i ssu tsao HjE#E (the sacrifice is to the cooking
range), ch’i ssu men L[ (the sacrifice is to the door (double leafed))
and ch’i ssu hsing ¥jf4T (the sacrifice is to the abode of the god of
travellers). In the Shang-shu ta-chuan, however, the welcoming of the
chung-ch’i th&g (ch’i of the Centre) takes place in the chung-shih rh
%%. The phrase ying chung-ch’i 30irh4g, puts the ceremony in the category
of the welcoming of the seasons. Wang Kuo-wei F-Efft is surely right
in identifying the four rang % and the chung-shih with the ming-rang
B%%. @ It should be noted that for the Four Positions it is the
Seasons that are welcomed, but for the Centre, it is the chung-ch’i that
is welcomed.

What is significant for us is that the short paragraph about the
Centre is clearly grafted arbitrarily on to a text about the Four Positions
and the Four Seasons. Nothing is done to bring the two into line with
each other. The crucial point is that for the Centre, we find the phrase
r'u wang chik jih +F 2 H (the day Earth is dominant), clearly linking
the Centre to % 4 of the Five Ascendants, whereas there is no such

linking of the Four Positions to the other Four Ascendants. The only

@ Wang Kuo-wei, “Ming-t’ang miao-ch’in t'ung-k’ao” Wlit@igE%, in Kuan-
“Pang chi-lin Wiskk, Wang Kuo-wei yi-shu FR#:E2 (Shanghai: Shanghai
ku-chi shu-tien ¥g#gEs#yE, 1983) , ch. 3 fol. 2b.
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link to all Five Positions is the Five Musical Notes, but even here the
uniformity is more apparent than real. For the Four Positions the notes
chiao 45, chih 7%, shang 7 and yi 7} appear independently in the
formula ch’ang chik yi x {21l x. On the other hand, kung ‘g in the
Centre appears in the phrase yiieh yung huang-chung chih kung $:F¥
4&2=, thus giving it a different context. We cannot but conclude
once again that the passage consisted originally in a correlation between
the Four Positions and the Four Seasons. The short section about the
Centre, with its explicit mention of #’# must have come from a text
correlating the Five Postions with the Five Ascendants. When this
section was grafted onto the passage about the Four Positions and the
Four Seasons, little was done to integrate the former into the latter.
This must be an early attempt, earlier than even the “Yiieh-ling”,
where there is complete integration as far as sets of five are concerned,
as the Centre is given the taste of kan H (sweetness), the smell of
hsiang % (fragrance), the number of wu T (five), the sacrifice to
chung-liu %%, the precedence given to the hsin i (heart) in sacrificial
offerings.

In this passage it is said that the welcoming of the Four Seasons
serves to aid Heaven in its function appropriate to each season. In
spring it is the production of life (hao yiiek chu tien sheng SEEBIR
#) 3 in summer it is nurture (hao yiieh chu rien yang SEHBIRE)
in autumn it is harvesting (hao yiieh chu tien shouw HEEBIRI) 3 in
winter it is punishment (kao yiich chu tien chu BEEB)KZK) o Chu here

replaces the more usual ¢ts’eng 3 (storing). The function of Heaven
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in the Four Seasons is mentioned a number of times in Tung Chung-
shw's ZpsF Chun-chiv fan-lu FHFK%FE. In the “Yang tsun yin pei”
Rapa s chapter, it says,
Exd Bxg . (B8 KER) (KM 2XH) 0@
Of spring the dominant function is the production of life; of
. summer it is nurture; of autumn it is harvesting; of winter it is
storing.
In the “Ssu-shih chih fu” J4rs 2 g chapter, it says,
Kol BB » BB D » HORLUR » SR - ®
The way of Heaven: spring produces life with its warmth,
summer nurtures with its heat, autumn kills with its coolness,
winter stores with its cold.
In the above quotations the function of the Four Seasons is designated
by a single characteristic. However there is a case where there are two.
In the “Hsiin t’ien chih tao” {FK 3% chapter, it says,
WRM AL  BRAMEYEL » BEREMEYER » KERMEDE
s BRETTEYER - D
Hence the transformation of Heaven and Earth: the ¢#’t of spring
gives life and the myriad things issue forth, the ¢k’ of summer
nurtures and the myriad things grow to maturity, the ck’¢ of
autumn kills and the myriad things die, the ¢kl of winter harvests

and the myriad things are put in store.

® Chun-chiu fan-lu, SPTK ed., ch. 11, fol. 5b.
@ 1Ibid., chk. 13, fol. la.
@ 1bid., ch. 16, fol. 10b.
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It may be mentioned in passing that of the pair of characteristics used
to designate the function of each season, the first is a process and the
second is a result. This is of some relevance to what the “Wu-hsing
tui” F 7% chapter has to say,
Y4 BER  FEXE KR £ER D

This is unique in giving chi-hsia (the last month of summer) an
independent function. Obviously this is an attempt, after r'u was given
the domain over chi-hsia, to give it an independent function. Thus the
functions of the seasons become a set of five. In doing so it assigns
one of the two characteristics belonging to the whole of summer to
the last month. This is interesting because it shows not only that the
process of thorough integration with the Five Ascendants by making
up sets of five was still going on in the time of Tung Chung-shu but
also that some attempts were less successful and the idea of Five
Functions for the Four Seasons together with the independent Last
Month of Summer never caught on.

Section (3) of the five paragraphs, i.e., Sa3, Sb3, Sc3, Sd3 and
Se3, is also very interesting. It corresponds to section (2) of the Huai-

nan-tzu passage, i.e., Ha2, Hb2, Hc2, Hd2 and He2.

HyERE T - Fe Al
S A
(Ha2] HAHEEZ

(Sa3) Tz A MRS A R TCR RIS DA KR W4 EEE

@ Ibid., ch. 10, fol. 9b.
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H 241tk &

S fh &2 A IR IE M 58 AR 2 R FRAE R K IE W4 B84 56

HREeE FRFABRDCFID IR I8K I Tl S 42 B2

S 1= it SRl E

HZA (] B2 DERGEBBREH A RS > B8 DIk

S .

H M7 K2

S AR RILE SN RS SRELD

H

SEXZAMNXEANERARILT RIBN4 HEHREEBIRFEE 5

H

S BIEEERIAMLEREGESBEUS ZHETHAAL

The Huai-nan-tzu passage consists of a simple list of ordinances

with a general prohibition at the end. Each list is introduced by the
formula ch’i ling yiieh H.45H (its ordinances are) where the ch’s can
only refer to the Position appearing at the beginning of section (1).
Thus though no season is explicitly mentioned to which the ordinances
are to be attached, in their nature they must have a seasonal connota—
tion. The Shang-shu ta-chuan supplies this deficiency. In each section
under one of the Positions, the ordinances are divided into three parts,
each appended respectively to one of the three months of the season
in question. For instance, the ordinances of the east are divided and
appended to meng-ch’un chik yiieh F3:2 F (the first month of spring),
chung-ch’un chih yiieh fh#2 F (the second month of spring), and
chi-ch’un chih yieh Z=% F (the last month of spring). There are a
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number of ritual observances by the ruler, such as the room in the
ming-rang B3 he resides in, which viscus he uses in sacrifice. These
are also the same as the ones given in the Lii-shih ch’un-ch’iu. The
interesting case is the correlation with the eight trigrams. This is- as

follows:

First month of spring: ken (R)

East Second month of spring: chen ==

South-east Third month of spring: hsiin

it

First month of summer: Asin - (

T

South- Second month of summer:

¥ B

South-west Third month of summer: k’un

First month of autumn: Kun  (3)

West  Second month of autumn: rtui £

North-west Third month of autumn: chien ¥

First month of winter: ch’ien (%)

North Second month of winter: k’an #%

Third month of winter: ken B
The correlation of the eight trigrams with the Positions is a
straightforward one as there are Four Cardinal Positions, east, south,
west and north, and Four Intermediate Positions, south-east, south-west,
north-west and north-east, making a total of eight. Difficulty arises,
however, when an attempt is made to correlate the eight trigrams with
the twelve months, through the mediation of the Eight Positions. The
solution adopted by the Shang-shu ta-chuan is that each of the Four

Cardinal Positions stands for one month while the Four Intermediate
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Positions doll double duty with each standing for two months. This
allows a month that gets a Cardinal Position to itself to have a
trigram to itself, and months that share an Intermediate Position also
share one trigram. This again shows that the eight trigrams were
correlated with the Eight Positions in the first instance and only
through the intermediary of the Eight Positions were they then correlated
with the twelve months. The Positions thus play a key role in the
correlation of the eight trigrams to the twelve months just as they do
in the correlation of the Five Ascendants with the Four Seasons. As
far as the Five Ascendants are concerned, what is germane to our
discussion is that the Centre is left out in the cold and does not get a
share of the trigrams.

Once again, this shows that when the wu hsing framework was
superimposed on the calendar the result was a misfit. On this point we
can return to the Kuan-tzu. The “Ssu-shih” chapter also has a paragraph
devoted to f'u .

Rt E L s HEEEUR AL » DURTNET » 2870 0 LAERULE o HAfE
MERYG » hEER » BER  FHE » BE2R WK 2K
RETIE » BKRTIE » WHTIMR o hiERE e HEE » HEZ - RE
Mo MR/F @

In its opening statement the passage seems to make two points:
the Centre is known as #u -, and the virtue of #u is to assist the

arrival and departure of the Four Seasons. It gives the impression that

@ Kuan-tzu, SPTK ed., ch. 14, fol. 5a.
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fu is here one of the wu hsing, but this is misleading. The passage
ends with the statement, “This is called the virtue of the Year.” This
shows that even though the Centre is said to be known as t’u, the
virtue that is dominant is not that of ’u but that of the Year. This
is confirmed by the corresponding passages under the other Positions

and Seasons:

WEFEHE » HiEE » HEER » BAAREE o - HHREME

OEHEH » KIEEE » HEEB » B (A (K] B4R o -k
Hk o

BEFEE » HEEK » HEER > BESIF o - JLHRE o

WILFEA » KEEL » HEEE » 4K o - fhFEAME 8

It can be clearly seen that the Four Positions are known as Asing &,
jih B, ch’en [& and yiieh . Hence the fu in chung{yang yiieh *'u is odd
man out. Moreover, the mention of the wx hsing in the context of the
Four Positions is always in conjunction with something else, mu i
ku KEE, huo yii ch’i KK, chin yi chia £ 8 E and shui yii hsiieh
e, This shows that the wu hsing terms are mentioned here only

as one characteristic among others, a far cry from the dominant virtues

they are supposed to be in the fully fledged theory of wu hsing.

As is the case with sections numbered (2) in the Shang-shu ta-
chuan passage, the “Ssu-shih” chapter is, thus, an example of the
correlation of the Four Seasons with the wu hsing at a time when this

was still tentative. Chung-yang yiieh t'u and r'u-te are grafted on to a

@ Ibid., fols. 4a-6a.
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text in which they are not truly integrated.

We have seen that in the Kuan-tzu there are examples of the
matching of the Five Positions with the Four Seasons. Some are only
implicit as the seasons are not in fact mentioned. This seems to mark
a beginning in the path to the matching of the Five Ascendants with
the Four Seasons. An example of an early attempt is the “Ssu-shih”
chapter. There, as we have seen, except for #u which is identified
with Centre, none of the other four Ascendants are treated as dominant
factors but only as one amongst other factors.

For a more systematic imposition of the wu hsing on the calendar
we have to go to the “Yiieh-ling” in the Li-shih ch’un-ch’iu. There
mu, huo, chin, shui are treated as dominant forces, as evidenced by the
formula sheng te tsai B%{E7c x (the paramount virtue lies in x) where
x is one of the Five Ascendants. The feature which distinguishes the
“Yiieh-ling” in the Lii-shih ch’un-ch’iu from the “Shih-tse” chapter of
the Huai-nan-tzu is its treatment of chung-yang t'u. @

T’u, in the “Yiieh-ling”, is not given a portion of the year in
which it is dominant whereas in the “Shih-tse” huo ik is deprived of

the last month of summer and this is, then, given to u so that it can

@) There is no difference on this point in the text between the Li-ch: s and
the Li-shih chun-ciu. Hsi Fu-kuan (op. cit, p. 17) was mistaken in
thinking otherwise. He was misled by the fact that the text in the Li-shih
chun~chiu was divided into twelve parts according to the twelve months,
giving the illusion that the section on chung-yang t’u is an appendage to the
last month of summer in the Li-shih cWun-ch’iu, while it is an independent
passage wedged between summer and autumn in the Li-chi:
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have its own sphere of influence. This difference turns out to be
crucial for determining whether the “Yiieh-ling” reflected the views
of Tsou Yen.

There was a ritual practice in ancient China of the renewal of
fire. There was a fresh drilling at the beginning of every season,
using a different kind of wood. This is mentioned in both the “Ssu
Kuan” T4 (Official in charge of ordinances concerning fire) section
of the Chou-li Jgjz and Book XVII of the Analects (GHzh) - Cheng
Hsiian’s &% commentary to the Chou-li says,

AFRRBTE : BEERIZA  BEREEZK  FERRBZK
I Z K » STREZK B
In this commentary, a passage about the use of different trees for
drilling fire in different seasons is attributed to Tsou Yen on the
authority of Cheng Chung &, the Minister of Agriculture in the
early part of the Eastern Han.

The Tsou Yen passage is also cited by Li Shan #=3% in his
commentary to the Wen-hsiian. ® Although Li Shan makes no mention
of Cheng Chung, he is, nevertheless, likely to have based himself on
Cheng Hslian.

In the Lun-yii chi-chieh 4R (Collected Commentaries on the

@ Chou-li chu-shu S, Chung-k'an Sung-pen Shih-san-ching-chu-shu
Tl A= EgE ed. (1815; reprint, Taipei: Yi-wen yin-shu-kuan B3 FIEEH,
1960), ch. 30. p. 458.

@ Hsiao T'ung ## (comp. ), Wen-hsian =i (1869; reprint, Taipei: Cheng-
chung shu-chii EFpEfE, 1971), ch. 29, fol. 24a.

— 113 —



30 RECEHEET] AU

Lun-yii) by Ho Yen faj&: we find
BHE: (FE - AR AEAZI - ERRMZ K » BBREEZ K F
EMFERHZK s KBz K s SBHREZ K —fFE2d s BAKRE
Ko HEBKD - @
The commentary is generally interpreted as to mean that the passage
from “AHHE KZ3” to “LAMHHE Z K" was to be found in the “yiieh-ling”
chapter of the Chou-shu according to Ma Jung FE&h.

In Pei Yin’s 26ERShih—chi chi-chieh s34 (Collected Commentaries
on the Shih-chi) we find a repetition of the passage in Ho Yen,
except that Pei gives Ma Jung Egh instead of simply Ma & as is
given in the extant Lun-yii chi-chieh of Ho Yen. ®

Now there are two questions concerning the passage attributed to
Tsou Yen. First, is it relevant to the problem of the correlation of
the wu hsing with the seasons? Second, is it likely that this passage
was in fact from the book named after Tsou Yen?

Let us take the question of authorship of the passage first. Cheng
Chung attributes it to Tsou-tzu (or T'sou-tzu) while Ma Jung attributes
it to Chou-shu: yiieh-ling. The first point we should remember is that
Cheng Chung flourished at the beginning of the Eastern Han while
Ma Jung lived towards the end of the same dynasty. The second point

is that there is legitimate doubt as to the meaning of Ma Jung. His

actual words are“(fiZE « A4) BEAKZK o ELRPIZ K-+ L BBRIE 2

@ Lun-yi chu-shu ik ek, Chung-kan Sung-pen Shih-san-ching chu-shu ed.,
ch. 17 p. 157.
@ Shih-chi (Beijing Jtzt : Chung-hua shu-chii f2ZEE [, 1959), ch. 67, p. 2194.
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Jk”. Did he mean to attribute the whole passage to the Chou-shu, or
did he only mean that in the Chou-shu is to be found the term keng
huo Tk ? It seems to me that the second interpretation is more likely
to be right. In that case, what follows from “FHIUMZ K" to “Z I
¥~ k” is a gloss on the term keng huo. That is why Ma Jung ends
by saying “fgHEHAkth” (Hence the term “changing the fire”). As to
the source of the passage Ma Jung gives no indication. Even if this
suggestion is not accepted, there remains the alternative that the passage
though it appeared in the Chou-shu, was also to be found in the
Tsou-tzu. The result of the examination is that there are no reasons
for us to doubt that the passage comes from Tsou Yen.

The point in the Tsou Yen passage that is particularly significant
is this. While each of the four seasons has its own peculiar trees the
fire from whose wood is used, the last month of summer is the only
month that enjoys the independent status of having its own trees.
This five-fold division naturally suggests the wu hsing scheme of
things. This suggestion was accepted, at least, by Huang K’an E{{ in
his subcommentary to Ho Yen’s commentary to the Lun-yii passage in
question. Huang K’an says,

FRK D o ALK » BRGZAEMED o RMlETH » FEK > KE
H o WERAROM 0 oo % FERL » L6 WEEARN
Ho®

Huang links the use of different trees for different seasons with wu

@ Lun-yii chi-chieh yi-shu ih#@aei, TSCC ed., pp. 252-53.
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hsing through the colour of the trees. The significant thing is that the
sang-che Ztn used in the last month of summer is correlated with f'u
through the colour yellow. Thus we see that according to Tsou Yen,
chung-yang t'u was correlated with the chi-hsie ZF, the last month
of summer, a correlation adopted in the “Shih-tse” chapter of the
Huai-nan-tzu but not in the “Yiieh-ling” of the Lii-shih chun-ch’iu
(or the Li-chi for that matter).

We have come, at long last, to the conclusion that it is not the
“Yiieh-ling” of the Lii-shih ch’un-ch’iu that represents the position of
the minor rotation of the wu hsing as propounded by Tsou Yen but
the “Shih-tse” of the Huai-nan-tzu. Thus, the Lii-shih ch’un—ch’iu
incorporates only the theory of the major rotation of the Five Ascen—
dants of Tsou Yen. As to the theory of the minor rotation of the Five
Ascendants incorporated in the “Yiieh-ling” chapter, it is in a form
somewhat different from that propounded by Tsou Yen. This is only
to be expected. We have seen in our investigation that the matching
of the Four Seasons with the Five Positions went. through a long
process of development from the crude beginning of arbitrary grafting
of the one onto the other to the more satisfactory integration of the
two. Tsou Yen instead of being the architect of the integration,
represented only a stage in the long development. It would be surprising
indeed if a calendrical work like the “Yiieh-ling” of the Lii-shih
chun-ch’iu should happen to have adopted precisely the practice adv-

ocated by Tsou Yen.
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<E RO BT AT 3E
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WATFITAERIAR OREVEATHR) ERERGE - —2BHRE ; Tk
MEEYE o (BEREK - ER) REARSHRABOA TR » EREED
LHEHT] » TERPRRZATE o AR E (Aa) Fril—FRRmEN
REBRBEMAR o KAXMETRUHHRGFET  RELDRAITRMIFEE
FIRD » (B AR s B E 0 » FAT AURA A A2 ARRD o FLAT BRI Rr RYAH AL
REEBA S HEME » BAHERRET2ERE—  SREMERN o HE
FENREETHLE-BRORR o F£LuPIURRERES » E (A4
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4y AE g AT BV RE R 6R R R IR AT R R Y 5 o
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The Li-shih CRun-chiu = KA and
Tsou Yen’s $Eff Theory of the
Five Rotatory Ascendants
(Wu Hsing F47)

D; C. Lau

- Tsou Yen’s theory of the Cycle of the Five Virtues (Ff&), in
other words, the Five Rotatory Ascendants, has two applications.
In the first instance, it applies to the succession of dynasties. In the
second, it applies to the seasons of the year. That the “Ying-t'ung” j&
il ‘chapter of the Lii-shih ch’un-ck’iu has incorporated the former
application has been shown by previous scholars, particularly Professor
Wang Meng-ou F2SES. What remains to be investigated is whether the
“Yiieh-ling” H 4 represents the latter application. The investigation
approaches the problem through the correlation of the Five Ascendants
with the Four Seasons, and although it is commonly assumed that they
were directly correlated, this paper argues that originally the Four
Seasons were correlated with the Four Positions (JHJ5) and the Five
Ascendants with the Five Positions (£ J5, 7). The Five Ascendants

were, then, superimposed on to the Four Positions and in turn on to
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the Four Seasons through the mediation of the Five Positions. This can
be seen from the lack of any attempt at integrating the two. For us,
what is more important is the lack of uniformity in the practice. T u
(4, earth) which is correlated with chung-yang (rhst, centre) is not
given a peroid of time of its own in the “Yiieh-ling” whereas in the
“Shih-tze” [:fl of the Huai-nan-tzu YFEF, the last month of summer
is taken from huo (UK, fire) and given to #'u. There is some evidence
that the practice of the Huai-nan-tzu is in agreement with what Tsou
Yen advocated. Thus the “Yiieh-ling” seems to have followed a method
somewhat different from that followed by Tsou Yen in the correlation

of the wu hsing with the Four Seasons.
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